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3. AJIMEBA

Hoxmop gunocoghckux nayx

Hauanenux omoena mexcoynapoousvix omuouienuil
Hnemumyma ¢unocopuu

Hayuonanvnas Axademus Hayk A3epbaiioxcana

3XO0 NPOCBEIIEHUS 3ATIA THOM EBPOIIbI B
JUTEPATYPHO-TEOPETHYECKOM MBICJIN
A3BEPBAMI)KAHA

IIpoceemenye, kak MacIITaOHOE KyJIbTYpHO-IIPOCBETHTEIILCKOE JBIDKEHUE OOIIECTBEH-
HOTO MHEHHS, BIIEpBBIE C(OpMHUpOBaTIOCh BO DpaHIuy co BCel ero KiIacCH4ecKoi Tod-
HOCTBIO, IIOCJIEIOBaTEIFHOCTRIO U PaJUKAIN3MOM. B neBsTHamatoM Beke B a3epoOaii-
JDKAHCKOH JIUTepaType BO3HHUKIIA HOBAs MHTEIUIEKTyanbHas atMochepa. BozHukHOBeHME
HOBBIX TBOPYECKHX JUTEPATYPHBIX CHJI OTPA3sHIO B ceOe CHHTE3 TPaJULHOHHON HCIIaM-
CKOW M COBPEMEHHOU PYCCKO-€BPOMEHCKOW KYIbTYPHI KaK COLIMOKYIBTYPHOTO (heHOMeE-
Ha. AzepOaiipkaHcKas KyJIbTypa — 9TO YHHKaJbHAs KyJIbTypa, KOTOpas codeTaeT B cede
KyJIBTYPHI KaBKa3CKUX, TIOPKO-MYCYJIBMaHCKHX M €BPOINEHCKIX HapoaOB, U BO3HUKIA HA
CTBIKE POJICTBEHHBIX PEUTHH U UJICOJIOTHI BEJIMKUX IMBIIIM3ALUH, TAKUX KaKk BocTok u
3anaj, MaiblX ¥ MHOTOYHCIICHHBIX HAapoJoB Mupa. To ecTh KaBKa3CKue, PyCCKHe, eBpO-
NeWCKHe M MEePCUICKUE KyJIbTYypHBIE IEHHOCTH OOBEIMHEHBI B a3epOail/KaHCKOH KyJIb-
Type. B craThe paccMmaTpuBaeTCsl OTHOIIEHHE K PENUTHH OCHOBOIIOJIOXKHHUKA asepOaii-
JDKaHCKOTO TpocBemeHns Mupspl ®Datamum  AxyHzpaze. MpIcnin U pa3MBIIIICHUS
AxyHn3aze o ¢punocoduu, TUTEpaType U UCKYCCTBE B OCHOBHOM OTPa)KEHBI B €T0 (PHII0-
cockoM TpakTaTe, TaKk Ha3blBaeMbIX «muchbMax Kamama ya-ZloBme». B cratbe aBTOp
KOHCTaTHPYET, 4To AXyHI3a]e — BeLiaronmiics ¢uiiocod, Brepssle B ncropun AzepOaii-
JDKaHA YIydIIUBIIMHA CBOW MBICIH M B3TJISIIBI KaK HA MaTepHaIN3M, TaKk M HA PEIUTHO3-
HYIO KPUTHKY. B €ro MBICIISIX KPUTHKYIOTCSI HCITaMCKHI paliKaIn3M, BOCTOYHBIH JIeCIIo-
TH3M (abcoiroTHash BIIACTB), YTHETEHHE CBOOOIBI MBICIM W CYPOBBIH BOCTOYHBII
(eopanusM, HapyIIAIOIIUH paBa JIIOAeH. AXyH/3a[e YTBEpKIAeT, UTO PEIUTHS U HayKa
HE MOTYT COCYIIECTBOBATh, H H300paXkaeT KOHMIUKT MEKAY PEIUrHeil 1 HayKoi. A Tak-
e OH M300pa)kaeT HEBEXKECTBO CTPaH BOCTOKa M a3MaTCKUX HAPOAOB, COOTBETCTBHE
MEXy UX PETUTHO3HBIMH B3TJIIIAMH ¥ N30BITOYHBIME TPAJHISIMHI TOTO BPEMEHH.
Kimouessle cioBa: Vcnam, Kopan, «[Tucema Kaman-ya-/loeney, ucnaMCcKuil mpoTecTaH-
TH3M, €CTECTBEHHBIE [IPaBa, €CTECTBEHHBII YeI0BEK
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Doctor of philosophical sciences
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Azerbaijan National Academy of Sciences

THE ECHO OF ENLIGHTENMENT OF WESTERN EUROPE
IN THE LITERARY-THEORETICAL THOUGHT OF
AZERBAIJAN

Enlightenment, as a large-scale cultural-educational movement of public opinion, was
first formed in France with all its classical accuracy, consistency and radicalism. In the
nineteenth century in Azerbaijan literature new intellectual atmosphere was emerged. The
emergence of new creative literary forces reflected in itself the synthesis of traditional
Islamic and contemporary Russian-European culture as a social and cultural
phenomenon. Azerbaijani culture is a unique culture that combines cultures of Caucasian
peoples, Turkic-Muslim peoples, European peoples, and has emerged at the junction of
the related religions and ideologies of great civilizations like the East and the West, small
and numerous nations of the world. That is, Caucasian, Russian, European, and Persian
cultural values are united in Azerbaijani culture. The article considers the attitude to
religion of the founder of Azerbaijani enlightenment Mirza Fatali Akhundazeh.
Akhundzadeh's thoughts and considerations on philosophy, literature and art are mainly
reflected in his philosophical treatise,so called «Kamal ud-Dovles letters». In the article
the author states that Akhundzadeh is an outstanding philosopher who has improved his
thoughts and opinions both on materialism and religious criticism for the first time in the
history of Azerbaijan. Islamic Radicalism, Oriental despotism (absolute power), the
oppression of free thought and severe Eastern feudalism violating people's rights are
criticized in his thoughts. Akhundzadeh states that the religion and science can not
coexist, and depicts the conflict between religion and science. And also, he portrays the
ignorance of the Oriental countries and Asian people, the conformance between their
religious views and redundant traditions up to that time.

Keywords: Islam, Koran, «Kamal-ud-Dovle's letters», Islamic Protestantism, natural
rights, natural human

Methodology: The complex approach, logical-historicism, the principles
of comparative approach, systematic analysis methods constitute theoretical-
methodological basis of the article. The author has referred to the works of
European, French, Russian and Azerbaijani literary scholars while working on
the research.



Introduction:The philosophy and ideology of enlightenment, formed in
the 18th century in the West - England, France, Germany, and other countries,
became a special stage in the history of universal philosophical and socio-
political thought [1; P.104]. In preparation of the ground for Azerbaijani
enlightenment idea the scientific, literary, philosophical activities of
A.Bakikhanov, l.Gutgashinli, Mirza Kazimbey and other representatives of
science and culture played an important role. Actually they were not in fact
materialist philosophers. Generally, the enlightenment was not homogeneous
by nature anywhere. This case is coming from inner nature of enligtenment
philosophy and ideology and characteristics of its goals [2; P.11]. The enlightenment
is such phenomenon that either in its foundation and development or in propaganda
diversity of philosophical beliefs played a decisive role.With the initiative of being
armed and enlighted with new national outlook, national and universal tendencies,
leading scientific, social-philosophical, cultural-moral, literary-artistic values
found out by M.F.Akhundzadeh and choosing the Europe — the West, Russian
democratic thought as a main direction was becoming reality. In the 19th
century, epecially in latter half of it, the enlightenment experience functioning as
literary-cultural movement harmonizing with activities of those educators got
the revolutionary-democratic content. And above all, it was reflected as a
collection of enlightening realism and its literary genres such as drama,
narration, as well as poetry and prose and in a true meaning as direction,
tendency. The enlightenment and enlightening realism on this regard became
the method of one person- Mirza Fatali Akhundzadeh, in a broad way of group
of writers. On the basis of experience of unique universal literary figure such as
M.F. Akhundzadeh advanced literary representatives, literary platforms and
esthetical systems started to appear. Dramatics, publishing, criticism,
philosophy, publicism, writing — those were once represented with only
Akhundzadeh, found out its professional successors at the end of 19th
century and especially at the beginning of 20th century. In general,
national progressive press and theatre, school and pedagogical thought,
translation, criticism and esthetics became the active front place of ideological
and organizational work of struggle for enlightenment, renaissance and realism.
With the influence of the demand of renewal and modernization with regard of
social-historical environment, new world prism, of course, Orthodox literary
institutions existing since the Middle Ages were dissappearing.

Mirza Fatali Akhundzadeh (1812-1878) has outstanding merits in the
history of Azerbaijan literary and public perception. Accomplished scholar
gained renown not only in the literary and philosophical thinking of Azerbaijan,
but also as a leading representative of the Middle East enlightenment movement



10 STUDIA CULTURAE: Beimn. 1 (43)

and materialist philosopher [3].

There are a lot of objective reasons for the global importance of
Akhundzadeh’s enlightenment. Before all else, historical significance of the
works of outstanding scholar occur in the reality that Akhundzadeh referring to
the achievements of Western European and Russian culture fights against
despotism, medieval slavery for the enlightenment and happiness of the nations.
The struggle of M.F. Akhundzadeh for a new alphabet constitutes the basis of
his enlightenment activity [4].

Akhundov understood that new alphabet would play a special role in the
enlightenment and elimination of illiteracy, so he had spent nearly 30 years on
its implementation. Akhundov spared no effort to accomplish the new alphabet,
he travelled to Iran and Turkey, sent letters to Russia and Europe, corresponded
with friends and partners, and did his best to find ways to spread usage of it
among new generation [5; 6].

Unlike Soviet scholars, Orientalist Fransua Jorjon, professor of
Sorbonne University did not introduce him as atheist when he commentated on
entire activity of Akhunzadeh in his article «Notes on modernism in Azerbaijan at
the turn of the century». He introduced him as a thinker eliminating the conflict
between sects, as a person who had put great effort to create a single Muslim spirit,
who speeded up dissemination of knowledge among people and prepared
transition project to Latin script. F.Jorjon appreciated the reality that the
Azerbaijani scholars had wrote their works in Azerbaijani language and actively
used the language in social life during that period and characterized this process as
«Literary Renaissance». He stated that the debuts of literary renaissance were
reflected in the works of Akhonzadeh [6; PP.97-106].

An American turkologist Tadeush Svyatoxovski displayed the specific
place of Akhundzadeh among the scholars of the 19th century in chapter «From
enlightenment movement to political programs» of his work «Russia and
Azerbaijan» as follows:

In the middle of the 19th centuryAzerbaijani intelligentsia, the group
modelled on Russian intelligentsia reached unprecedented scope afterwards
their predecessors so that even the Westerners and the populists (Narodniki)
have created their own local Azeri groups. Akhunzadeh, whom Vorontsov
with great love called as «Azeri Moliere», wrote several comedies
successively in the midst of 1850-1855 years where he satirized the variety of
problems and shortcomings that arose from ignorance and superstition [7; P.37]

Main part The major philosophical and social-political work of
M.F.Akhunzadeh is «Kamal-ud-Dovle’s letters» which was written in 1865. He
is considered the founder of modernism, namely, democratic and liberal tradi-
tions in all Muslim East and in the history of philosophical thought of Azerbai-
jani nation. The reason of this is that, M.F. Akhunzadeh was the person who



interpreted notions such as «liberalismy, «democracy», «parliament», «civiliza-
tiony, «patriot», «revolution» and others that belong to western culture and phi-
losophy, as well as he advocated the necessity of enforcement European values
in Islamic countries for the first time among Muslim philosophers.

The research of religious phenomena, especially analysis of Islam — the
origin of religious consciousness, its content and essence, its role in the personal
and public life of people, the difference between religion and science (progress)
and other issues were highlighted in «Kamal-ud-Dovle’s lettersy.

M.F. Akhunzadeh compares religion with the science (in some measure
with philosophy) in an effort to uncover the content and essence of religion. He
has come to conclusion that science refers to the real events and facts of the
world where we live, derives its allegations from researches on real things,
cross-checks it, puts it to proof, however, religion is mostly based on blind
faith.

M.F. Akhundzadeh declares the contradiction of science and religion as
a universal principle and does not distinguish them in other words, according
to him all religions, as well as Islam are convictions having no wisdom and
consciousness [7, P.99].Besides all of these, M.F.Akhunzadeh values
Islam above all other pagan religions and even Zoroastrianism which was
widespread in Azerbaijan at that time. He states that religion and O
bildirirdi ki, «din vo iman elm vo hikmatlo biri-digerina tamamils ziddir va
bunlar heg¢ bir zaman bir yerdo comloso bilmoz. faith are absolutely in
contradiction to science and wisdom,and they can never come together. A
person having the religion and faith cannot be considered a scholar or
thinker and also, the person having knowledge and wisdom can not be
believer. Adorers of religion and faith can not concern to science and
education, and also followers of science and enlightenment should
abdicate religion and faith [7].

It should be noted here that it would not be right to justify all ideas
and considerations of M.F.Akhundzadeh on the relation of science and
religion. Surely, science and religion are different types of mental
activity, and they differ from each other in many respects. At the same
time, it is a fact that there is interaction between them.In fact, this
relation and interaction effects are not merely negative and are not
oriented on the complete destruction of each other.

Therefore, these types of mental activities can coexist together,
although there are certain rivalry and conflicts between science and
religion, even sometimes it become more acute in certain periods of
history. This indicates the standpoint that the distinction between religion
and science cannot be overstated to that extent to prove religion as
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deficiency and reject it as an enemy of science. Taking all of these into
consideration, it is quite logical to come to conclusion that the people of
religion and faith may also be engaged in science.

Generally speaking, one may engage in both science and religion.
Numerous real facts support it.

The author of «Kamal-ud-Dovles letters» also pays particular attention
to the analysis of Koran, the holy book of Islam to make strong impression about
the essence and content of Islam on readers. It will be appropriate to make some
remarks on conclusions of the analysis of author made from the materialist point
of view. First and foremost, it should be stated that Koran, the holy book of
Islam is appraised in «Kamal-ud-Dovle's letters» as a delicate, effective,
inspirational work of prose. According to him, the true author of Koran is the
prophet Muhammed. Koran occurred entirely in his (the Prophet Muhammad
Sm) dreams. The author wrote without any doubt to prophet’s capibility to do
this: «He was an extraordinary person with clear and meaningful way of
speaking, intelligence and foresight». The prophet also being proud of his
abilities said: «I am a member of Quraysh tribe, and | am fluent in making
speech among people speaking with the letter «zad» [8; P. 118].

M.F. Akhunzadeh considered that the thoughts of the prophet being illiteral
were incorrect. On the ground of logical evidences he insisted that the prophet was
literate and was able to read and write in Arabic. .. [8; P.118].

Relatively stating the personal qualities of prophet, the author focused
basically on the critical analysis of the content and essence of Islam in
«Kamal-ud-Dovle's letters». Because of its atheistic standpoint, many
consider this analysis to be completely unilateral, extremely denial and
biased. In our opinion, this idea is unilateral too. It is true that the
analysis of the content and essence of Islam, its rituals in «Kamal-ud-
Dovle’s letters» mainly concentrated on uncovering negative aspects. More
specifically, there is highlighted question dealing with existence of God
evincing comprehensive logical arguments on the denial of it [8; P.184].
Stating the myths about heaven and hell, Judgment Day and the
manifestation of the 12th Imam Mahdi as nonsense and fake author
criticizes cognitive and social aspects of them [8; P.39]. In this work, the
author adverted to the role of prayer and fasting in strengthening
convictions about God in mind and sooil of people, and also to its
negative impacts on effective work of people [8; P.184]; Charity is
mentioned several times as vivid demonstration of the humanistic essence
of Islam and its purport is revealed so: «One of the famous philosophers
states that nothing cause beggarliness and laziness to make money for
own lifemore than almsgiving. It is possible to give alms to orphans,
widowers otherwise it may be considered as a crime» [8; P.66].
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INNOVATION OF THE STEPPE - HORSE RELAY SYSTEM

The communication was one of the most important elements for great empires from the an-
cient times, the kings or rulers were able to get connected their provinces. The relay system
was established in antiquity, it was one of the great innovations of the equestrian steppe em-
pires, and at certain intervals stops were established, reserved specifically for equestrian en-
voys. The earliest source data on communications in the Inner-Asian region is found in the
Chinese Chronicles, where in relation to the Huns and their descendants, it says that on arrival
at the emperor’s court, the envoy had to provide a certain object in order to prove their identity.
It was the first diplomatic passport, which provided exemptions and special rights for their
holders.

We find data on the fact that not only in Inner Asia, but the Huns living in Europe have also
operated such an advanced communication system. The Chronicum Pictum or Picture Chroni-
cle of Vienna has captured that Attila the Hun king had also had a very well-functioning com-
munications network in the 5th century AD. Envoys also mentioned the ferry system also
operated inside the relay system both in Hunnic and Mongolian period. The description of this
system in many respects is the same as the post network of Inner- Asia, of which the most
detailed records are from the time of the Mongolian Empire, when foreign envoys and travel-
lers have accurately described how it works.

Keywords: Relay system, Inner-Asia, Mongols, Attila the Hun, Huns, diplomatic passport,
gerege, belge, postal system, communication

Communication and even fast communication between people is not only a
necessity of the modern world, but there were efforts for achieving this in the
antiquity and in the Middle Ages, too.
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Communicating by smoke signals was common practice because this way news
was quickly passed from one end of the empire to the other. The alternative
communication system- that was regarded to be modern at the time- was the
postal service, when messengers were travelling delivering news and reports
between realms. In ancient times, however, the real communication revolution
exploded with the use of the horse. The steppe peoples — Scythians, Sakas, Huns
—employed horseback messengers and couriers, who travelled extremely fast, so
that the flow of information has speeded up.

The relay system was established in antiquity, it was one of the great innovations
of the equestrian steppe empires, and at certain intervals stops were established,
reserved specifically for equestrian envoys. They had access to get rested horses
and got food and drink, and this way a rider was able to do 200 kilometers a day.
Below we can see that ferrymen were on duty at the rivers, who also helped
carrying the riders. Unfortunately, we have only fragmentary resources about the
operation of this well-established system, and we have detailed information only
from the Mongolian period (13-14th centuries). The Mongols developed this
system to perfection in the 13th century and additional innovations have been
introduced.

Ancient operation system

It is worth to get to know this ancient communication technology that has
worked so well for long centuries. One of the foundation stones of the effective
operation and cohesion of the Eurasian steppe’s horseman realms was the
advanced communication system all across the entire empire by which the
sovereign was able to send resolutions to herdsmen and tribal leaders who lived
a long way away and also the sovereign could find out about events in his
empire. Based on historical sources, it appears that in the Eurasian steppe region,
an advanced communication system has been established since antiquity.
Unfortunately, there are only fragmented records on the origins and the early
operation of this system. Most of the data on this can be found in the ancient
Chinese chronicles, and there are also some references on the operations in the
medieval Greek and Latin records. There are a few lines on King Attila's postal
network in the medieval Hungarian Chronicles and historical sources that
recorded the history of the European Huns. Fortunately, early records are
complemented by a growing number of records from the Middle Ages. Based on
these the operation of the steppe’s communications system and the use of
messengers can be well reconstructed. According to them we can state it was an
effective communication system of the Eurasian steppe. In addition to the
historical sources, archaeological records are also available. Chinese, Russian,



Hungarian, etc. archaeologists have explored the most important asset of the
postal system: the old «diplomat» passport, which is known as Belge or Paizi.

The old steppe communications system was researched mainly by Mongolian,
Chinese and Japanese historians. Based on 13th-14th century Mongolian sources
they reconstructed how news was transmitted by the ruler’s postmen. Some great
English, German and French literature on the Mongolian empire mention the
advanced post system in the Mongolian empire. Most Mongolian era researchers
believe that Genghis Khan has developed and expanded a completely new
communication system in his realm. As | present below, the ancient postal or
relay system already existed in the ancient period, Genghis Khan has probably
reformed the already existing steppe model.

The earliest source data on communications in the Inner-Asian region is found in
the Chinese Chronicles, where in relation to the Huns, it says that on arrival at
the emperor’s court, the envoy had to provide a certain object in order to prove
their identity [1]. 3rd-6th century sources give an accurate picture of the steppe
communication system. Today's North China was dominated by the «Sixteen
Kingdoms of the Five Barbarian states» at that time, who were predominantly
Huns and tribes related to the Huns. They had made regular records on their
administrative system, on the operation of post stations and the names of it’s
workers. Peoples such as the Topa or Tabgach sent delegates regularly who
carried a seal on a thread to their destination to identify themselves. In addition,
there was a well-organized postage network through which the news and ruler
decrees were carried all over the country. The Wei-Shu Chronicle that contains
the history of the Tabgach’s, listed some of these. The communication system
itself was called piirtii, which can be related to the Mongolian word of 6rt66
meaning postal station. The postal station workers were called piirtiikchin i.e.
postmen. By these steppe peoples, the word jam was also known, which was the
commonly known name for the postal station in the Mongolian age (13th - 14th
century) [2]. These are the earliest records on what an advanced communications

! The xianbei state has been established in the course of the 1st century BC in the Chinese sources. They related to
Easern Hu, or Donghu, inside them Huns lived. After the division of great Hunnic Empire, who occupied the
Donghu territory, the xianbei became powerful and began to invade the ex-Hunnic places in present-day Northern-
China. One branch was named as Tabgach who established Wei-dynasty in 386-534.

2 Bernat Munkacsi citied Shiratori’s publication. Shiratori has mentioned some important Tabgach words in the
Wei-shu, relating to postal station. E.g. pi-teh-chen or writer, (Mongolian: bichigchin, Hungarian: betil). In:
Munkacsi, 1902. 322. The same words were mentioned by Ligeti, 1970. 293-294.

2According to Shiratori the name of the postal station in the Wei-shu is jam or yen, the former is the word for post.
The jam-chen, or yen chen means postman. L. Munkacsi, 1902. 323, Ligeti, 1970. 294-295.

Exc. de. Leg. Roman. 3.In: Blockley, 1983. 249.
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system was already in operation amongst the East or Asian steppe peoples
related to them.

We find data on the fact that not only in inner Asia, but the Huns living in
Europe have also operated such an advanced communication system. The
Picture Chronicle of Vienna has captured that Attila the Hun king had also had a
very well functioning communications network in the 5th century AD. This is
however not known to foreign researchers because the record was not considered
important by Hungarian scientists. They could not imagine that the Huns had a
modern communication system as described in the source. However, on the
basis of contemporary eastern sources, it seems certain that in Attila's court, such
an advanced system probably had operated. This was propabably not invented
by him but the Huns brought it with them from Inner Asia. In the
aforementioned work we read the following description: «He has appointed and
sent guards to the four directions of the compass. The first team of his guards,
starting in Sicambria, at a distance from one another so that they could hear the
cry of each other- stood guard day and night all the way to the German city of
Cologne, another group of guards to Lithuania, the third group to the banks of
the river Don, i.e. river Etel, and the fourth group were stationed all the way to
the town of Zadar in Dalmatia. This way the four cardinal points of the world
could hear what Attila was doing with his own warfare.

Barrier-free and fast transport for the envoys was not only secured on dry land
but both the Huns and the Mongols worked out the fast and efficient crossing of
rivers. A credible eyewitness, Priskos Retor, who was in Attila's court, reported
that in the Hun Empire the envoys were transported through the great rivers by
ferrymenl, which was an important element of the postal station. The same sort
of ferry service was prescribed by the 13th century so-called Mongolian-era
travellers: Plano Carpini and Wilhelmus Rubruk, who were transferred across
the great rivers in the country of Batu [2]. An important tool of the steppe
communications system was the billog, formerly known as the belge (stamp),
which was given to the envoys to identify themselves with along their journey.

The description of this system in many respect is the same as the post network of
Inner-Asia, of which the most detailed records are from the time of the
Mongolian Empire, when foreign envoys and travellers have accurately
described how it works.
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J.UH. KABAHOBA

Hoxmop gunocoghckux nayx, npogeccop
Tlempo3zagodckuil 2ocyOapcmeenmblil yHugepcumen

B OTHOHMIEHUSAX C COBOW: ABTYCTHH, IEKAPT U
KBEPKET'OP

Besikmii pa3, BXozsl B HEKOE B3aMMOJICHCTBIE ¢ MAPOM MIIH JPYTHMHU JIIOJJbMH, MBI PEJIKO
3aIyMBIBaEMCSI O TOM, 4TO, PaHBIIE BCETO, JOJDKHBI BONTH B OTHOIICHUS C CAMHMH CO-
60ii. He BcTynuB B 9TH OTHOIIEHHMS, HE JIOTOBOPHMBIINCH C COOOM O 3HAYMMOCTH, LIEHHO-
CTH U CMBICJIE TaKOTO KOHTAaKTa, JOCTATOYHO JIETKO OKa3aThCsl B CHTYallMH OTYasHHOM
3amyTaHHOCTH. [IpakThka OmMcaHUs «OTHOLICHHUI ¢ cOOOI» MMEeT NaBHIOK (uIocod-
cKyto Tpaaumio. [To3BomM cebe, B CBA3M C 3aMHTEPECOBAHHOCTHIO IaHHOM TeMoii, 00-
paTUTBCST K HEKOTOPHIM BEChbMa H3BECTHBIM, HO OTTOTO HE MEHEE NPUTIraTelIbHbIM
B3msigaM AsryctuHa, Jlekapra u Keepkeropa. JlaHHBIA BBIOOp OOYCIIOBICH HCKITIOYH-
TENBHO (HPHIOCOPCKUMHU NMPEANOYTEHUSIMY aBTOPA U HE IPETEHAYET Ha MIUPOKUIT OXBaT.
.KroueBsble ci10Ba: cyniecTBOBaHKE, BHYTPEHHHI MUp, CO3HAHHE

L. 1. KABANOVA

Doctor of philosophical Sciences, Professor
Petrozavodsk state University

RELATIONSHIPS WITH ITSELF: AUGUSTINE, DECARTES,
AND KIERKEGAARD

Whenever we enter into some kind of interaction with the world or other people, we rare-
ly think about the fact that, first of all we must enter into a relationship with ourselves.
Without entering into these relations, without agreeing with yourself on the significance,
value and meaning of such contact, it is quite easy to find yourself in a situation of des-
perate confusion. The practice of describing “relationships with oneself” has a long philo-
sophical tradition. Let us turn to some views of Augustine, Descartes and Kierkegaard.
This choice is due solely to the philosophical preferences of the author and does not claim
to be widespread.

Keywords: existence, inner peace, consciousness
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«UT0 MOXET OBITh JKAJOCTHEE JKAIKOIO, KOTOPBIH HE aleeT cedsi U
omiakuBaet JIuIoHy, yMepILyo OT JiF0OBH K DHEF0, U HE OIUTaKUBAeT ceOsh)
(ABpemmii ABrycTHH)

«HcnoBeganbHbIi» ABIyCTHH

ABpenuii ABryCTHH BBICTPaWBAaeT OTHOIICHUS C cOOOW B jkaHpe mcmoBeau. Ero
«UcnoBemp» — 310  puocodcekas aBTOOHOTpadusi ¢ MPUCYIIUME ITOMY JKaHPY
TICUXOJIOTU3MOM U MHCAWTaMH, UMEIOLUIUMH, BIPOYEM, PEIUTHO3HYIO OKPACKY.
Coo0111ast 0 CBOEM JKETaHUHM «yXBaTUTHCSA 3a YTO-TO JOCTOBepHOE» [1]. ABry-
CTHH 00paIiaercs K CBOEMY BHYTPCHHEMY OIBITY, K CBOMM BOCIIOMHUHAHHSM,
MOTIEPEMEHHO HEIOYMEBas I KasiCh B CBOMX MOCTyMKax: «XKemanus Mmou ObUTH
BO MHE, a OKpYXarolllie BHe MeHS <...> U He MOIVIM OHM BOHTH B MOIO AYILIY
<...> YIUBUTENBHO JIM, YTO MEHS YHOCWJIO CYeTOH M s yxXoaud <...> BO
Buemnee? « [1].

Pazymeercs, cienyer moHMMAaTh MOJOOHBIC Pa3MBINUICHUS HCXOIS W3
0COOCHHOCTEH XPHUCTHAHCKOTO MHUPOIIOHMMAHUS, B KOTOPBIC TIOTPYKACTCS HIH
yKe TIOTPY>KeH ABIYCTHH B pa3HBIC MIEpUOIBI CBOCH km3HH. [IpoGiiemarnka u
CMBICIIOBOE SIIPO TOW YCTAHOBKM KOPEHUTCS B HETIPEKPAIIaloNmIeMCs BOIIPO-
LIaHUH YeJIOBEeKa O caMOM cebe B CBOEM CMHUPEHHOM IpeAcTosiHuM repexn bo-
roM. EnMHCTBEHHON TOCTOMHOM IeNIbI0 CYIECTBOBAHMSL, UTO CAMBIM HCKYCHBIM
00pa3oM TPaHCIMPOBAIOCH yxe (HIOCO(paMHU AHTHUHOW KIACCHKH, SBJISICTCS
MOHUMAaHKE TOTO, KEM THI SIBJISCIIbCA M KeM He sgBisfembcs. CaMo MOHATHE Cy-
IIECTBOBAHUS B CPEAHEBEKOBOM IPOYTEHUH €CTh CHOCOO OBITHS COTBOPEHHOU
(borom) Bemmu. «Ho 6e3 Tebst He OBUTIO OBI HUYETO, YTO CYIIECTBYET — 3HAYWT,
BCe, 4TO cyliecTByer, BMeraeT Tebs? Ho Benp u 1 cymiectBytoy» [1], Bockiuiia-
eT ABrycTHH. B coBpeMeHHOW (GMIOCOPHH JATHHCKOE CIOBO ‘“IK3UCTCHIHUS
HCTIOJNB3YETCs M0 OTHOWICHHWIO K YeJIOBEYECKOMY cymiecTBoBaHHIO. CyXeHHe
M3HAYAJIFHOTO CMBICIIA STOTO TEPMHHA OTPAKAeT HE TOJNBKO OTMAACHUE YeIOBE-
ka ot bora («bor ymep»), HO ¥ OTHaJCHHE YEIOBEKa OT COOCTBEHHOM CYIIHO-
CTU. B TakoM HENpOYHOM MOJIOKEHUH YEJIOBEK MPEUMYIIECTBEHHO OOHApYXH-
BaeT ce0s CBA3aHHBIM C KHM3HBIO. JKU3HEHHOE MPOCTPAHCTBO BOCHPUHUMAETCS
KaK peanbHOCTh M JOCTOBEPHOCTh. JKH3HB, KaK TATra BCETO )KUBOTO «OBITHY», 3a-
JaeT TOHAJBHOCTh MPOTHBOCTOSHHS CMEPTH. OK3UCTEHIIHAIBHO K€ MPOTUBO-
CTOSATh CMEPTH 3HAYHUT CTPALIUTHCA. DK3UCTCHIHMAIBHO yICPKUBACTCS B CO3HA-
HUHY JIMIIH OSICTBEHHOE MTOJIOKEHHUE U TPAru3M.

ABTYCTHH TPEIBOCXHUIIACT ITH 3K3UCTCHIIAIBHBIC TEMBI U YK€ B TIEp-
BEIX cTpoukax «lcmoBenm» oOpamaercs K TeMe Tparu3Ma 4elOBEYeCKOTrO Cy-
IICCTBOBAHUSA: «UEIOBEK, KOTOPHIA HOCHT ¢ CcOOOi IOBCIOIYy CMEPTHOCTB
CBOIO, HOCHUT C cO0OH CBHIETENHCTBO TIpexa cBoero» [1]. U mamee: «s1 He
3HAI0, OTKY/A s IPHUIIET CI0/Ia, B 3TY — CKa3aTh JIM — MEPTBYIO KHU3Hb WM JKU-



Byl0 cMepTh?» [1]. «MepTBast KH3HBY, paBHAs «KUBOM CMEpTH», KaK OCO3HAH-
Hasi OOpEUCHHOCTh WIIN «KUBasi CMEPTh» 0e3 Bepsl B bora, 3a6Benns bora, mis
ABrycTHHa PaBHO TO €, YTO MBI B IPHUHIMIIE UMEHYEM XH3HbI0. HopManbHOM
YeJIOBEUECKOH KHU3HBIO.

ABTYCTHH, B TIPOTHBOIIOJIO)KHOCTh 3TOH HOPMAaJbHOH YeIIOBEYECKON
JKU3HH TIpEJIaraeT APYrylo BO3MOXKHOCTB, @ IMEHHO BO3MOXHOCTH CBOOOIBI. B
9TOM, KaK BHIUTCS, 3aKIIOYEH MapajoKc caMoro ABTyCTHHA, HEKash KOHTPAcT-
HOCTB €T0 B3TJISIIOB, B YaCTHOCTH IPOSIBIISIONIASCS, C OXHOW CTOPOHBL, B yTBEP-
JKICHUN HEMPEPeKaeMOCTH BEPHI U, C IPYTrOil CTOPOHBI — YHHKAJIBHBIH OIIBIT
MIpUCYIIEH eMy BHYTpPEeHHEW CBOOOIBI. DKIEKTHYHOCThH B3TJISIJIOB COM3MEpHMa
371ech ¢ TIpUCyIed ABIyCTHHY KPUTHYECKON TO3UIMEH B OTHOLICHUN aHTHYHOM
¢dunocodum, KaK yCTPEMICHHOCTH K 3HAHUIO, HO HE M0 OTHOIIEHHIO K IIEHHOCTH
AQHTUYHBIX ATHYECKUX ujeanoB. Kak otMeuaer ABepuHIEB, B Gpuiocopun ABry-
CTHHA «COKPAaTUYECKUH MPUHIMI Pe(IIEKCUH TEOJOTU3UPYETCs, HO 00CyxKe-
HHUE YHCTO TEOJOTHYECKHX BOIPOCOB B CBOIO OYEPEAb IIUPOKO BKIIOYAET (H-
nocodekyro mpobraemaruky» [2; C.17]. IMox Teosnorusammei COKpaTHIECKOTO
MPUHIUNIA Pe(ISKCHH MOapa3yMeBaeTCsl BOCOPUUMYHNBOCTE yMa K TOH HOBOH
AHTPOIIOJIOTHYECKOW YCTaHOBKE, KOTOpAsi OTPEIENIIeTCS OCOOCHHOCTSMU XpPH-
CTHAaHCKOTO0 MHporoHHMaHmsi. Ho cama mpoOiemaTika, ee CMBICIOBOE SO,
ocTaeTcs TPEeKHEH M KOPEHUTCS B HETPEKpAIIaroneMcs BOIPOIIAHUN O AyIe
YenoBeKa, ero 3Toce. ENMHCTBEHHO JAOCTOMHON LENbI0 yMa, YTO CaMbIM HCKYC-
HBIM 00pa3oM TpPaHCIMPOBAJIOCH (uiaocodpaMy aHTUUHON KIACCHKH M MPOJOJI-
JKE€HO CPECAHCBEKOBBIMU MBICIUTECIIMU-TCOJIOTAMHU, 6])1.]10 H OCTAaC€TCA BbICTpAU-
BaHHE OTHOIICHHI C cO0Oii, CO CBOCH COBECTHIO U TO, KaK, WIX YEPe3 umo 3TU
OTHOILIEHHUS MOTYT OCYLIECTBHUThCS. BrmociencTBuu onopa Ha peduieKCUBHBIH
ombIT B ¢uiaocopun Jlekapra NpoIeMOHCTPUPYET HOBBIE TPaHH BO3MOIKHBIX
OTHOIIEHUH € COOOA.

«ComHeBawmuiics» Jlexkapt

JlekapT — 3TO KyJbMHHAIIUS HOBOEBPOIMECHCKO (hunocoduu B fee BhICTpanBa-
HUS OTHOIIEHWHA ¢ coOoi. Huduro, mo MHeHHIO JlekapTa, HE MOXKET yJOCTOBE-
PUTH YeNlOBEKa B aJIEKBAaTHOM MapajuleIU3Me BHYTPEHHErO U BHELIHETO: Mpe-
CTaBIICHUH O PEANTbHOCTH U caMmoil peambHOCTH. CienyeT mepecMOTpeTh BCIO
CUCTEMY MEBIIUICHUS, UCXOs U3 cOMHEHHUs: «Korma st CKIIOHSIICS K MBEICTH 00
WLTIO30PHOCTH BCETO HA CBETE, OBUIO HEOOXOIUMO, YTOOHI S caM, TaKUM o0Opa-
30M pacCyXIaromuii, neicTBuTesbHo cymectsoBam» [3; C.108]. Bee xe, He-
CMOTpSI HA COMHUTEIBHOCTh MUPA, XOTEIOCh OBl BBISIBUTH TOUKY OTCUETa, TJa3
cy0beKTa, CIIoCOOHOTO, B KOHIIE KOHIIOB, 3a(pUKCHPOBATH 3Ty CaMyI0 COMHH-
TENIBHOCTh. JleKapTy TMepBOMY Cpead H3BECTHBIX HaMm  (GuIocooB-
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